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Lights in the Darkness 30

t is better to light a

small candle than
to curse th
So goes one of the fa
vourite sayings of the
Corrymeela Commu-
nity in Northern Ire-
land, and if ever a
community lived up to

NG
£
O

that maxim, they have

done so.

Quietly bringing together groups of young people across the sectarian divide
Catholic and Protestant to live and work together and to get to know eaclasthe
individualsi n t he | ovely surroundings of

6Corrymeel ad means), they have done
country and combat prejudice. As one of the girls, who later became a membe

the community, said to me: 6When |
with the way people there spoke and
Mary Edgar 6s ar Chriginhas theé samet fdeli aboutiit.s ASnassive

problem being quietly tackled at ground level in a small but realistic way. It
there too in Michael | pgr a-Wesbnsreldtidno u
ships, with his moving story of the local church and the mosque in a mill town
Northern England organising a joint door to door collection in the Autumn of 200
It was the person from the church who asked for money for people suffering fr
the bombing in Afghanistan, and the representative from the mosque who askec
support for the victims of 9/ 11. As

Gestures like these have a value far greater than their immediate practical reg
They give out signals in a clear and unmistakable way of inner attitudes and val
which are different and often running counter to the prevailing ones. As such tf
are a far more effective challenge than any amount of words. They also open
way for God to act. There are miracles of healing waiting in the wings, when g
tures like the ones described in this issu€lfismare made prayerfully and sacri-

ficially.

And never is this more true than in the realm of personal relationships. Beat
Brandonbdés article on forgiveness mal
give someone who has really hurt wus
that is where gestures come into their own. They speak of a different @ttibude
rather a whole series of attitudeawareness of our own need for forgiveness, ou
need to change, our readiness to view the situation truthfully without any persa
gl osses, above all our willingness
work a miracle of healing in us. The Chiiige gesture is not easily made. But it
is the way to healing and new life.

+George Hacker Editor

Reconciliation

The three articles in this issue
Chrismall explore different aspects @
reconciliation.  Beginning with the
private and personal, the Revd Beatr
Brandon asks why it is no easy matt

to forgive someone who has really hdirt

us, and sees the struggle to do so in

light of the Cross as part of our journgy

towards wholeness. Then switching
reconciliation in a wider setting, th
Ven. Dr Michael Ipgrave tackles th
big contemporary question of the rel
tionship between Christians and Mu
lims. Finally, in an often forgotten pa
of the world, Mary Edgar, a Quake
working with the Alternative to Vio-
lenceprogram in Uganda, describes h
work with excombatants, who despe
ately need to be #fimtegrated into soci-

ety.
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Not in our Nature .

Beatrice Brandon explores the reasons why it is
easy matter to forgive someone who has really h
us, and sees our struggle to do so in the light of t
Cross as part of our journey towards wholeness.

here are many myths about forgiveness, but in reality it is no

easy matter to forgive someone who hagally hurt us. When
invited to offer some advice to those who struggle to forgive, |
prayed, took courage, plumbed the depths of my own experience and
recalled those who have shared their own experiences. Within the
limits of this article, | humbly offer a few of the insights which have feelings are selfelated. This state
surfaced and pray that they may help and encourage others who could be described as being at war with

sometimes struggle to forgive. ourselves, while seeking to be recon-
ciled to the enemy within our own

OUR NATURE, GOD® S withhctherRedple. hearts.

How do we forgive those who betray Our calling as Christians and our | OVING OUR NEIGHBOUR AS
our trust in deeply personal relation- response to the greatest and first com- OURSELVES

ships? The difficulty is that it is not in  mandment is to love the Lord our o ) )
our nature, not in our human nature, to God with all our whole being. Yetit ThiS inner tension reminds us of the
forgive. Human beings often respond is my perception that the most pro- Paradox within the second great com-
to being hurt by retaliating. People who found and widespread déase in our Mandment: to love our neighbour as
have been damaged and betrayed de-society is unforgivenness: by that | Ourselves. Butif we are unable to ac-
mand justice and compensation. Anger mean that most of us have a problem C€pt and love ourselves, how is our love
and distrust, born out of pain, can be- giving and accepting it. None of us is for those who hurt us and our ability to
come part of our being and increasingly perfect, as individuals or in our rela- forgive hlndered?_ Itis remarkable how
difficult to relinquish, without a sense tionships with the people around us, thosé things which we find infuriating

of loss of identity. with ourselves and with God. Each In other people are often the things we

of us is, to some extent, perpetrator dislike in ourselves. But in order to
But it i s Go d 6Psalmm a fand rvietimt o for g i ve ( forglve and love the other per_Son at
86. 5 and we see it on the cross in Je- their worst, we also need to forgive and

sus.  Humiliated, tortured, unjustly Why do we find it so difficult to for- love ourselves at our worst.
tried, tired and exhausted, hated and give those who hurt us? Perhaps our
spat upon, he pr a\stsuggle 6 Symptdmatic of thef battleg VVpes we pray to God that the person
them, for they do not know what they going on within ourselves, between Who hurt us will be the one to change,
dod, and sets bef odeep tenacousstubnomnessnandofeatve may be indulging in displacement
example of forgivenessLgke 23. 3%  of rejection, or perhaps because we activity. Resisting our own need to
Forgiveness is not natural: it is divine. cannot judge ourselves, or others, or change, even if only in some small way,
The great German theologian Karl Rah- the overall situation, with absolute Makes us rigid and less able to forgive
ner said that forgiveness is the greatestcertainty. We would prefer pleasantly those who have hurt us. We need to ask
and most incomprehensible miracle of prepared ground over which to travel, God to help us change and grow too, as
Godos l ove. Thr osuagfhe I hyi sai fd@rdg ibwe rae R84 Ofipeimevergent towayds pigiving a p
God communicates himself to us even and a guaranteed success story for itsthe other. God knows when the mo-
when, in the course of everyday life, we conclusion. But the burden of con- mentarrives and we are ready to surren-
have the audacity to disregard him. scious and unconscious suffering, der ourselves and our will entirely to
which many of us carry around, is so himd the moment when we can say

Rahner os words ar egredt thdt tAet pladtical @it ek groe-gv:i t h o u't reservation:
they gently remind us that we depend esses of forgiveness often seem over-hands, Father | entrust my whole be-

on our relationship with God far more \helmingly daunting. i ngo.

than we are usually prepared to admit.

Moreover, the extent to which our rela- Maddeningly, guilt seems to persist Remembering our own miserable re-
tionship with him is impaired on our until some positive action abolishes morse, helplessness and other painful
part and the extent to which we seek to it. ~ Whilst guilt has this enduring emotions from times when we have
be reconciled to him, are reflected in quality, it also contains the instinct for hurt others, is a way of empathising
our being and doing from moment to reconciliation and peace within hu- with the person we are struggling to
moment, including in our relationships man relationships, even when guilty forgive. It can be immensely liberating
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and energizing to recall times whenwe per f ect state. How wey go \ateont éhss gourneyp andGthed 6 s
have personally experienced being for- initiative (John 3. 16; Colossians 2. eventual outcome Pfoverbs 19. 11;
given, lovingly without a lust for 13). Even in the most difficult cir- Matthew 6. 15; James 2. 13
power, as an expression of grateie cumstances, its comforting to know
11. 9. thatthe process is not dependent upon Furthermore, the context in which we
us alone and that Jesus Christ is al- struggle to forgive is shaped by many
The reality of t he waysewihous, foithe end éf tinef ForG faet@ss including cultural, religious and
forgiveness inspires, intensifies and giveness and reconciliation are at the social influences. For example, it is
increases our own capacity to love and heart of the Gospel message of salva- difficult to show courteously, in a social
forgive. Gods forgiveness of us also tion: God the Son has laid down his Setting, how upset we may be by the
demands that we forgive others, be- life in order that we can be reconciled Past behaviour of another person who is
cause grace brings responsibility and to God our FatherQolossians 1. 20  present. Norms of polite conduct kick
obligation Matthew 18. 285; Luke 6.  22). We should never doubt that his in to protect the group, but which can
37). Recallirg the transforming effect on  will for us is that we be reconciled to Place enormous strain on the victim.
our own lives of receiving forgiveness, him, and to each other, in him. No Concealment of the strain can feel like
particularly when someone has struggled matter how serious the breakdown in collusion, powerlessness and betrayal of
to forgive us, spurs us on to release othersa relationship might be, through our oneself and the truth.
from the spiritual tyranny of unresolved faith in Jesus Christ, God gives us

guilt and unexpressed remorse hope! Recognizing what is going on within
(Colossians 3. 13 To forgive gently, our hearts and minds, however, is the
generously and without any desire for BEING TRUTHFUL prelude to coping and limiting the dam-

reward is a profoundly gradi#led ex- . o age, both to ourselves and to our capac-
perience, out of which comes an inex- A 900d place to begin o fo_rglvg IS k_)y ity for forgiveness. For Almighty God
being truthful about the situation in

pressible joy and profound awareness of | i & T el Do o all things are possible, but we have our
the intimacy of Godo.s rePB_t Qs 0l D wihuman weakness and suffering with
a dove tejoi iro the

; came ces : L
(Ephesians 4. 32 ) > which to cope. These debilitating fac-
truth, but not in evd 1 Corinthians <" can restrict our vision of what

ACCEPTING THAT WE ARE ALL 13. 2-. f?p"“”a' W""Lfa“ais. a1e00 could be, according
IN NEED OF FORGIVENESS nized influence on the nsﬂan ath e need to keep our minds and hearts
o . journey. Sp|r|tuaIAforces npt aligned open, to bq(prepared to be surprised by
One way to foster a spirit of forgiveness wi t h Goddés wi | | d%oWBE gargaac'ensa{t r&67 Kk

is to accept that we all share a state of onciliation @ Corinthians 2. 1)1
less than perfection and need each oth-When we struggle to forgive, we need
ers forgivenessMark 11. 25; Ephe- to be spiritually discerning, alert to
sians 4. 32 Priests who minister the what is of God and what is nofl (

sacrament of penancéohn 20. 2B are Thessalonians 5. 21, 22

mindful of their own sinful state, which

encourages them to pray for an increaseThe rewards of being as truthful as

in their own capacity for humility and possible, at least with ourselves and

compassion, patience and gentleness.with God, can be profoundly greater

We would all do well to pray such than if we try to minimize or dissem-

prayers for ourselves and for each other ble painful facts. It takes time and

(Colossians 3.47). courage, however, to uncover, sift
through, recognize and reflect upon

within those who need our forgiveness.

Deepening our understanding about
how our struggle to forgive fits into our
life so far, helps to uncover unfinished
business in our past. For example, we
may be impeded by unreleased resent-
ment connected with incidents in other
contexts, or by experiences which have
scarred us emotionally, or by painful
but valuable lifelessons which we have
not yet integrated in healthy ways. But

Nevertheless, when we experience pro- the truth. But without this stage, for- "0t M1 ng s wasted in
found pain through the actions or inac- giveness will be poorlynformed, omy.

tions, words or silences of another per- incomplete and premature: the spiri- THROUGH HEALING TO

son or group of people, the sense of tual peace we seek for ourselves and WHOLENESS

disorientation, even alienation, can be those who need our forgiveness will

crippling. The surges of anger and our probably elude us. Sifting through the facts surrounding
sense of loss can be devastating. We the hurt, assists objectivity and discern-

may find ourselves on or even over the A self-critical question we need to ask ment between relevant issues and those
edge of despair, in a dark and frightful is this: for what are we aspiring when which are being transferred unhelpfully.
place (L John 2. 1), asking the ques- We try to forgive? We need to exam- For example, the struggle to forgive one
tion: where am |, who am 1? Primarily ine our motives Nlatthew 6. 14; person may be the result of transferring
we are in relationship with God the Mark 11, 2§. For example, do we blame for suffering acquired through
Holy Trinity, then we are in relationship want a fully restored relationship, just another relationship. Finding a way
with ourselves and with each other, our own inner peace, or an agreementforward may require considerable self
however impaired those relationships t0 go separate ways with no ill feel- discipline in order to discern the rele-
may be. ings? Are we striving for the moral vant issues and safpiard against dis-
high ground, or to free the other per- traction and transference. Often, pain
Forgiveness is an expression of unsel- son from unresolved guilt? The out- experienced out of proportion to the
fish love: the kind of love which re- come to which we aspire will influ- direct cause, indicates needs for healing
flects Godds | ove Ema coossiouslynandounconsdioesk/,sat tlelepemlevels. Various expressiggs
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Not in our Nature . . .
continued

of the healing ministry may be of great
help: for example, healing of memo-
ries, healing of past relationships even
those with people who are now dead
the ministry of reconciliation and the
sacrament of penance.

The struggle to forgive can also be
understood as a dimension of our jour-
ney through healing towards wholeness:
it can be profoundly illuminating and
helpful in fostering sethwareness. As
we grow into the likeness of Christ, our
capacity to forgive grows more Christ
like. Our responses to being hurt also
become more Chridike, for our own

sake, for the sake of those who hurt us

and for the sake of the Kingdontur-
thermore, through our example, we en-
courage othefs a forgiving spirit shows
that one is a true follower of Christ
(Matthew 5. 4348; Mark 11. 25.

One of the most difficult challenges is
to forgive those who have harmed us in
ways which have enduring and un-
avoidable consequences. Living with
the continual pain may well mean for-
giving not just once, but many times a
day, for | if entheex-J
tent to which Christians are to forgive
others Matthew 18. 22,35; Luke 17) 4

urges us on to be generous towards
those who hurt us and to persevere in

forgiving them. Thr ough God

our capacity for forgiveness may evolve |
cyclically. The struggle to forgive may =~
be repeated over and over again as re-

peatedly we experience the suffering,
draw a line and move on. Over time,

the struggle may lessen: eventually, we and justification.

Embodying enduring pain does not
preclude forgiveness of those who
hurt us. Bearing our own cross and
living with our own woundedness in
Christlike ways are characteristic of
the Christian journey to wholeness in
the image of Christ. Almost inevita-

' bly there are times when this seems

impossible: we experience compas-
sion fatigue and turn sinking inwards,
focussing on our inner well of distress
and despair. Don
human experience of suffering is an
opportunity to appreciate more deeply
that we cannot cope through our own
strengt h, only th

which is made manifest in our great-
est weaknes2(Corinthians 12.

IN THE LIGHT OF THE CROSS

This brings us to the issue of justice
Inhibited forgive-

realize that we have actually forgiven ness may be linked to judgmentalism:
the person and that we have moved aof ourselves, of the other, even of
great distance away from the painful God. We are unwise to judge our-
place in which we once struggled to selves, never mind otherd.uke 6.
forgive that person at all. 35). But realising that we want to
judge should prompt us to ask our-

his sight, through his saving action on
the Cross.

The Cross reminds us of our need for
forgiveness on a cosmic scale. Our
experiences of broken relationships
and our hunger for reconciliation help

us to see beyond our immediate cir-
cumstances and to appreciate, in new
ways, the whole biblical meta
narrative: t he

a\s_t falm'gystr@vell'ﬁl J
alling In and out of love, harming

and being harmed, and being healed
and reconciled, through the ages.

eq wegre gglingto fo iryete
E{E‘ieﬂ(;gn enabé5 ugs 8tosund rsta%db ir?

right perspective our own story, pain
and hopes for restored relationship in
the future Genesis 45.-41; Matthew
18. 2335; 2 Corinthians 5L1).

g

Safe passage back to the state of rela-
tionship, place, or way of being, that
we knew before, however, is not a
perk simply to be earned by forgiving
another. Forgiveness acknowledges
suffering: suffering changes us and
that change is worth exploration. We
need to ask ourselves for example,
how has our experience of forgiving
another person changed our own rela-
tionship with God? How has God
revealed himself further to us? Per-
haps we can appreciate more deeply,
if only in some infinitely small way,
the costliness of the forgiveness we

enjoy through God?é
the Cross. |If so, our suffering and
struggle to forgive have revealed

glimpses of a gift beyond measure. It
is even conceivable that we may be
able to thank the person who hurt us,
for bringing about the occasion of this
insight.

We face a dilemma, however, if the
person who has hurt us will not en-
gage with us, denies our suffering or
rejects our forgiveness. Although
Jesuso Ser mon on

Meanwhile, if we must suffer persis- selves: what kind of justice are we (Matthew 5. 236) advised recon-
tent harmful consequences, we need thereally seeking? Are we after our ciliation with our brother before re-
inner movement to forgive to become pound of flesh in recompense? What ceiving the forgiveness of God, some-
as much a part of our lives as breathing. conditions are we applying prior to times, despite our prayers and hopes,
Another way of drawing comfort and forgiving. What is the qualification this does not happen in our lifetime.
integrating a forgiving state into our for being forgiven? The ways in But even if it is refused, the offer of
way of being is to use thlesus Prayer  which we cling to or reject criteria for unconditional forgiveness is still a
inclusively, as a bridge between and on forgiving those who hurt us indicate merciful act, because it affirms the
behalf of our own sinful state and that whether we are chasing worldly jus- genuine worth of the other person. It
of t hose wh o h ar mticay spplying bw metsondl eperael- also releases us because the Holy
Christ, Son of God, have mercy upon tions of right and wrong, or accepting Spirit knows what is in our hearts and
us 0 Godos way of maki mmds.uT® know thalh weeae alde andn

I e c
rgygh time, o
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¥ The Revd Beatrice
Brandon is the Con-
vener of theHouse of
Bi shops©d He
Ministry  Steering
Group. She was the

willing to forgive unreservedly is pro- dren and loved by him more than we

foundly liberating! can ever imagine. His love is stronger
than any hurt that another person ca

Nevertheless, it can helpful to be re- do to us.

minded of the possibility that we may

never forgive. If we feel unable to for- The healing which God offers is heal-

give, we still need to give up the idea of ing of the Christian soul in the context initiator, researcher,

revenge against those who hurt us. Re-of eternity. No matter how serious co-writer and ce

leasing them from every bit of the the harm done to us or how greatouredi t or of the HoAuse

6debt 6 they owe us stuggle togosgeenhe ipemeteators ferl Tyme to Healthe first report on the heal-

costl vy: however Ol @wde ndhing pgss impossiblg.e Ant oing Gniistry within the Church of Eng-

account 6. 60ur F awhénever we sense,. howewer fteet-viaed fou arer forty years. It was published

our sins as we forgive those who sin ingly and unexpectedly, what it is to in 2000 with extensive recommendations

against usbd i s o0 u forgieexthm$ei wha hurt dsercaibe s t for thehdevelopment of this ministry.

we pray the L or d 6aurselResatsulg,r fully forbiven eby f or -

giveness is freely and generously given. those we have harm@&dwve glimpse Beatrice supports and develops the

Furthermore, as Christians we are called the loving generosity, grace and glory healing ministry within the Church of

to pray for the welbeing of those who of God our Father. Through these England through a wide range of con-

spitefully use us, even when they hurt us moments God empowers us to com- tacts, networks and research. She trav-

over and over agaiMatthew 5. 4% municate this message of divine for- els extensively, organizing and address-
giveness: the reconciling and healing ing conferences and leading training
Some of the hardest things to forgive dimension of the Gospel2( Corin- days for clergy and laity. Beatrice also

are those which appear to pierce our thians 5. 181). Through this awe- preaches around the country in churches
very being. But these experiences some and mysterious miracle of and cathedrals and at clergy confer-
help us to distinguish between what we Go d 6 s f orgiveness ences. he supernatur al
truly are and those things which we becomes natural and there is the reali-

assume give us value. No matter how zation of what Jesus Christ has al- Beatrice is chairman o€hurches To-
awful their judgements or actions, other ready done: as he cried on the Cross: gether for Healing a national ecumeni-
people arendt empowéteds +tioni dhreenb!l 6 .l group withinChurches Together in
our Godgiven inmost identity. Grasp- England with representatives from
ing this truth helps us to forgive them It is no easy matter to forgive some- eleven denominations and healthcare
and to realize that the most precious one who has really hurt us. But when chaplaincies. It supports the ecumeni-
consolation comes from God, rather we see what God has suffered and cal expression and development of the
than from other people. When all has done for us on the Cradshow can  healing ministry. She can be contacted
been said and don e wefal® fogiveeaclcahdr@s ¢ h iatbeatricebrandon@btinternet.com.

: Unmasking False Notions of The Twelve Steps of
H ow to Forg Ive Forgiveness True Forgiveness
How TO his  im- Y  Forgiving is not forgetting Step 1 Do not seek revenge; put an end
F portant i to the offending actions
ORGIVE book, which Y Forgiveness is not denial

was  reviewed Step 2 Recognize your pain and poverty
in Chrism for Y Forgiveness takes more than will-
Winter 2000 is power

written by v
someone who

Step 3 Share your pain with someone

Step 4 Identify your loss properly so you
Forgiveness cannot be given on can grieve it

is both a priest command Step 5 Accept anger and the desire for
John Monbourguette and practicing v Forgiveness does not take us back €venge
psychothera- to where we were before the of- '
pistd John Monbourquette. He is also fence Step 6 Forgive yourself
a professor at thelnstitut de Pastorale Step 7 Understand the offender
of St Paul University, Ottawa. Y Forgiveness does not mean giving Step 8 Make sense of the offence in your
As you woul d expect,UpiOLfr“gfi]tss an oO0in ddfpt ho
book, with many important insights into v Forgiveness does not mean excus- Step 9 Recognize that
the complexities of human nature. But it ing the offender forgiveness, and already forgiven

is also an intensely practical book, with a
stepby-step guide to help one to achieve Y  Forgiveness does not demonstrate Step10 Stop trying so hard to forgive
forgiveness.Here are the two most im- moral superiority
portant sets of chapter headings, which

in themselves make a thought provok- Y Forgiveness does not mean leaving Step12 Decide whether to end or renew
ing guide to action. it to God the relationship

Stepll Open up to the grace of forgiving
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Reconciling the Childre
of Abraham

Michael Ipgrave, formerly Inter Faith Relations A«
viser to the Archbi shoj
of God be friends of ol

hat does it mean to speak of reconciliation between people and con

munities of different faiths, of the healing of interreligious relations?
At no time has that question been so insistently asked as at the present, whg
religious difference often seems to become the occasion for division, susj
cion, and even conflict, whether in British society or globally. It is a question The Ven. Dr Michael Ipgrave is Archdeacon of
which can and should be addressed to every kind of religious tradition; but it S;ﬁéuggfﬁ] miéhr:iSFi’gSSSIibigﬂzsef&fn?gae”fsigwe?;
is most insistently asked of Jews, Christians and Muslims, the three faithsho ritee of South Lordon.  He e previ-

which each in some sense claim descent from the zealous monotheism @fsly Inter Faith Relations Adviser to the

o -

Abraham. In Hebrew, Christian and Islamic scripture alike, Abraham is Arc¢hbishopso Council —of
. . , . land, and prjor.to that for thlrt&en yea\rli:'aé?rlsh
given the lovely title o6friend o0fpiedanfhQiy Leicdktd He hal Wit s W

have often found it difficult to live with one another in a spirit of friendship. lectured extensively on ChristiaMuslim and
Why is this, and where and how might ways to reconciliation be found? inter faith refations.

THE CHILDREN OF ABRAHAM towards Ishmael, the Genesis account l&ke these, it is necessary first to identify
Among the several dysfunctional fam"yclear that t_he line qf divine promise andsqme of the barriers_ to friendly o i
groups portrayed in the Bible, surely nonb less 1 ng s t o contexstence ar?d.rteoperamcm,h parEB:alar_I;a_ hos
is more evocative than that,ma de up ﬁ aac. Qhrlstlans and Jews would subsbetween Christians and Muslims. This is
Abraham. his sons Ishmael and Isaac. ai r%Jently dispute among themselves how the hlghly complex area, but | sugges_t t_hat
their motﬁers Hagar and Sarah. The éenc-a tego ry of oheidr g promma_e.st. antong thé mctord_ errfpedlnga d
sis narrative unfolds on two Ievéls One iﬁwough physmgl descent from Isaac, orecor_1C|I|at|0n are three: the hlgtorlc and
a human tale of rivalry between twb WiVes?hrough the faith of Abraham? In t__heongom_g pollution of our memories of one
of contempt and of maltreatment, an ur 6Un, by con t 2 E_n)SI tagother; & lack af atténsoh im aue knowl-
eventually of the exclusion of the el d’er s rather than Isa_att (Y @who is the_ prlr_1C|paI edge Qf one another; and the _|nfl_uence of
in favour of the younger. Threade drfJOCUS of attention as exemplar yv|th his fa_thea partlcular_type (_)f supersessionist theol-
through this story is anothér theinef A_braham( br _Qde_u[Jlamb_ement submis- ogy. In saying a little about each problem
divine promise, the blessing given to ApraSion to God which is called_s L U'Imse_ in turn, | shall also ask how we can re-
ham to be trar’15mitte d through him to hi Sdn‘ferent though related scriptural startlngspo_nd to the challenge each presents, re-
rightful heirs and so to reach into th epomts suggest that, when we speak of J_udaalllng fln_a}IIy that any genuine prospect
whole world. Feelings of anxiety and re S, Christianity and Islam as all beingof reconciliation must be set in the context
) 6Abrahamic rel i gi onofprayer toethe Ghdowhb cemang the c t

!|ef, of riumph and bitterness, of generosﬁnd in that title as rpu h conte%trgent aﬁ'iend of Abraham and of all his children.
ity and harshness, t Wi rahamos

s h ; L.
. L commonalty, since each religious' commu-
g::"%’u?es ttr?:replizt :(?\;ilﬁigi'e?:gnzvgrlrgégﬁqity has claimed for itself exclusive rights as MEMORIES
ciIia?ion between the two branches ofA brahambés heirs. TTe past ie ctoped: avhiashasi happendd bas i
Abrahamés offsprin in Iargenmgarsureé)or{ne ouEJ b hisrtﬁ)[)icf'zll e>&aappened, and cannot be changed. Our
ous expectation that there st?ould bﬁg eritence®"YsBOTHMY hgemerﬁdnyroi the pastatimsgh, s not closed e
Rather ‘:he anael of the Lord tells Ha ar|‘ms claim, as indeed do the Jews, that theyhat we remember, and the use we make
even a's he r(?mises 2 blessing to he?sa re the unique hei ofurimemoridspis rethbayondl sur dore g a
P . . 9 qrﬁ% exclusiveness Pf éheir claims has fturnetrjol. The history of Christiaiviuslim
| shmael: O6He shall € "3 . WI & Sodsly PartioudnierTfons i .
with his hand against everyone, and eve the _threg siblings into a no onouslyl ractiousnterac |_ops’ mcI_udes both confrontational
o ' rkfamll},/ since each oul%ts the Ieﬁ|t|m|ac|y ofa}nd divisive tesodes, such as the epoch
onebds hand against n ad" & e S e Erusd "
. . tﬁe. others, while & the same,ime E}Clhnowa hﬁ rusades, and also more positive
odds with all his |.n.€ n e 0 Soberidd il : - .
there is a faint glimmer of hope when theedglng, often obllquely_ and always gru gpenqu_ Il_e .theconv[\{enmaof me_dpval
time comes for Abraham to die. for it is' " 9 'y, their mut ual Spairf, ih wHich qewish@omdnunities also
both sons, Isaac and Ishmael to ,ether w played a significant part. The lesson to
bu their;‘ather 9 ’ '}aninst this backdrop, what prospect idearn from history is that the encounters of
Y ‘ there for reconciliation between the childrerChristians and Muslims have been varied
Despite occasional gestures of compa®f Abraham, and what steps can be takeend diverse, shaped by and shaping the
sion towards Hagar and of recognitiortowards it? To begin to answer questionspolitical and economic contexts of the
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times and places in which they happenedhe part that a distortion of Christian teachpeople in unusual relationships to break

From our interlocking pasts, we caning has played in the oppression and persd-o wn peopl eds percept
choose to draw out a story of conflict,cution of Jewish people. This can be seen as

suspicion and distrust; or we can discera real sign of hope that a similar transforma/Ve need urgently to rediscover the rich
opportunities of mutual trust, understandtion in ChristiarMuslim relations coud be and deep real ity of |
ing and ceoperation. The complexity of effected through openly addressing mema¥e so easily conceal behind the shallow

the historical experience opens to us botties of the past. and predictable mask of the stereotype;
possibilities, according to how we select and that rediscovery can surprise us into

and use our memories. STEREOTYPES a new relationship with the other. In a

. N . L o . mill town in the North of England in the
This is a significant point to recognise inEven when memory is discounted, it is €asy,1umn of 2001 at a time of intense

the quest for reconciliation, since memoryor us to form false images of the othelgyain in ChristiartMuslim relations, a

is a powerful force which can easily bethrough the simple process of stereotypparish church and a mosque organised a
manipulated. Negative memories of théngd that is, agglomerating people differenﬁoint doorto-door collection. Going in

other inherited from the past can bdrom us into a collective and undif“ferenti—pairs from house to house, one would
evoked to sow the seeds of suspicion or tated whole in a way which does no justicg 5 y: 616m from the | c
justify conflict in the present, thus gener4o their individuality and diversity. Phrasescollecting for people suffering in, the

ating yet more negative memories which i ke o6 Musl i ms t hinkygighi & g I & g alpis %Jthiacn i Way
can lock Christians, Jews and Muslimt hey are | i kel y t oyoqQ9 yd ogngeq -V igoa n€gn C1eadm b
into future cycles of confrontation. Thisthis kind of thinking. Conversely, the Viewa g | 6 m col l ecting f o
destructive logic needs to be broken foamong some Muslims that Western society e w Yo r k 6 . The gasps
reconciliation to grow, as two exampless invariably characterised by moral laxityg,qiple: surely they had it the wrong

can show. associates OChri st i\/\%)f‘rbuhd}/ &opl)é’ WwdulB thifkOsuryP 9 1 @

. . _drug and alcohol abuse, and family breaksach should be collecting for their own,
On a recent visit to Sarajevo, | was forcigown. The less dramatic reality, that inot for the other. So, in a small but sig-

bly struck by the wayy in which each com+oth Muslim and Christian communitiespiicant way, preconceptions were upset
munity treasured the memories of its OWihere will be a range of opinions and attizng people were nudged a little further
sufferings at the hand of others, whilqudes, and differing patterns of religious lifeigyyards reconciliation
being oblivious to the pain for which theyand ethical behaviour, can only be realised '

were themselves responsible. At they those who take the trouble to focus their
. SUPERSESSION
same time, there was hope for the futurg t t ent i on on the compl exi't 0 peopl e

in the determined effort to retrieve theljives as they are actually lived. This can b&he factors | have mentioned so far stem

hi story of Sar aj e paticuld@ly difieulE WherPsB fhén§ of dud essentialy from human relationships

Jerusal emd, a cit yimayeB 8ffthe othdiiasel fdd tSus thrdugratieer than from inherently theological
and Orthodox and Catholic Christians hagnedia which rely for their effect on simplefactors. It does seem that reconciliation

in the past lived harmoniously togethergnd instantly recognisable images, and tHeetween the faith communities is as
Following the terrible riots in Kaduna, development of technology has meant thdpuch impeded by issues of politics, his-
Nigeria in which Christians and Muslims people can increasingly tailor their medid ©r'y and economics a
attacked each other, an imam and a pastgbnsumption to suit their own preconcepvery dubious to assume that the bad re-
determined that they would togethekions and prejudices. cord of Christians in relating to other

travel the country preaching the message religious traditions is the fault of certain

that neither of their religions sanctionedn such a context, small but certain stepghristian ideas. It is equally as likely

the kiling of others; the memorabletowards reconciliation can be taken simplyhat the bad ideas are projections of bad
friendship they formed as a result is preby getting to know people who are differeny e | at i onshi ps. 6 Ho we
sented in a movi ngfromus The efetofjadoenl church te inkundarstanding core belief in the Abra-
and the Pastor d, wRiwghha mosque ar syaageguecin Eamic faits cam also themselves become

positive memory for the future. neighbourhood, or of individual Christians barriers to reconciliation. In particular,
Muslims and Jews to get to know each he jdea of O6superses

The point of engaging in what Pope Johmther and to count one another as friendgn has entirely replaced another so that

Paul 1 cal | ed t henaydndeed seén insigrificaot mgaimst theye €offher has no continuing validity

oryo6 is precisely backdroptobglobap eonflidts and soeietadygateved, €an poison relations between

ing over the crimes of the past, or engagensions. However, it is only the lived realthe faith communities.

ing in fruitless selabasement, but rather,ity of such relationships that will be strong

by naming and repenting for past sin, tenough to hold us together when the forc&€here is no doubt that Islam and Chris-

be set free from the destructive power thaif mass stereotyping tries to drive us apartianity, and to a lesser extent Judaism,
polluted memories of the other can exer¥Whenever now | hear somebody opiningare in contest with one another over

cise over us, and so be set freeto buld bout the way O6Muswhméo ctomisnk tat esct he
together a new reality for the future. Permi nd tur ns t o my f rréavaedatiod.s For Ghmsthnity, whlestke: 6 |
haps nowhere has this been more evidentr ue o f Faiyaz, o r Hdbiew wsceptures testify t8 thée pur-? 6
than in the extraordinary change wroughtlear from the Gospels that Jesus took th@oses and character of God, they do so

in ChristiarJewish relations since thetrouble to pay attention to individuals,in a way which reaches its completion
Holocaust, where the Christianrather than to stereotype, and the parable of Jesus, whose life, death and rising
churched led by the Vatican Il docu- the Good Samaritan is just one example @mbody the fullness of the divine in a
mentNostra Aetatd have acknowledged the way in which he described unexpectediay which needs no supplementation8
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- - rious and enlarging grace of God. Withoutren of Abraham can only hope for
Reconciling the Children of in any way wishing to dilute the convictionsreconciliation when they are present to
Abrqham that each community has of the sufficiencypne another as people facing together
continued and finality of the revelation of God en-towards the God of Abraham whose

_ _trusted to them, there needs to be a recogilord has brought them into being.
This means, on the one hand, that Chrigion that divine truth is not given to us as a

tians have often regarded Judaism as gbssession by which to enhance our owihe i ssue of o6inter

religion which has been superseded in itstatus, but rather is offered through us to al mufl @aiit h  wor shi p 6
entirety; Jews who do not recognise iras a liberating reality into which all cancomplexity, and some of the activities
Jesus the fulfil meow Tobé conéreed ehat Gof has drtedthieh go under that name can seem
have therefore been seen as wilfully blinddecisively and finally in the person of Jesusittle more than anélangeof items from

On the other hand, they have equally seafibes not mean that | must dismiss the venifferent traditions combined with little
no need or space for a revelatory evergalpable evidences of holiness that | see mwareness of the different integrities in
later than Christ, such as that claimed fomy spiritual kindred who also seek the Godvhich they find meaning. There can
the prophetic mes soiAmhamg,hor thdd lesho@uimnietiaielyafideshould, though, be times and places
livered through Muhammad; Islam, ac-seek to reinterpret their religious practice irat which the children of Abraham can
cordingly, has been seen as a deviatioghristian terms. On the contrary, that vergome together before their one God. At

S

from or a falsification of true Christanc onvi cti on of t he rteealeight yf thé wa oil Besriac 0 mm

faith. Mus | i ms i ncafion should lebdente] i opennebshice the@zegolindnfor example, above five

to contain the full and final revelation of Spirit who guides into all truth, to listen hundred Muslims, Christians and peo-

God, completing and perfecting that deattentively to faithful Jews and Muslimsple of other faiths gathered in a park in

livered through earlier messengers includwho themselves listen attentively for theleicester to pray for peace. First the

ing both the Hebrew prophets and Jesusivine Word. bishop, and then the imam, each ad-
they therefore view both Judaism and fth " i d simol dressed the gathering, as a Christian and
Christianity as being superseded by ISIarTane of theé mos ?rea Ve, an sn:]np €, Way2 Muslim respectively calling their peo-
| f Muhammad i s 1in Ooedglqg _tl}lshlse oF &E”é“%”ﬁ’ V¥ aml]alb raé/er_ Then, for ten minutes, we
prophetsé, then My gl b mg st E n athe w S 0 @ %'Jget:rher in éil@nce,oafg)negside one
recognised as 6PeddiPEY Qﬁ?sagf &N M8 9FRYG > "lather as we all faced towards Gogjn
trusted with a divine revelation, are unregl Ures, the New T €s t%r%yrgr ul {epéntanaenand hope, ha?qor
sonable in refusing to accept Islam,’ his process of 0S od

Moreover, her oun accouns o thi 10T 0 5 o & 8018 e e ween b1 anamos
own religions, particularly the Christian throuah the scFr)' tpres in a dialoaue thr% 99 a reconciliation which can only be

doctrines of incarnation and Trinity, must' ' 049 ptures 1 alogue U9 o v nd i n A bG ahamos
be efroneous or even corrupt. which God teaches us the way of holiness,

and each privileged to be learners from one

not

e wad'a gl'ilmrpsae of what fedoncliation” 9

h €
o (
0]
c

Go

It is not difficult to see from this outineofanot her 6s | earni ng 'Lor(;‘ﬁ;rhgpie Shd c!)m%assﬂ)r? tiendct @l l
: e s

the idea of 0 s u p e that s&ls shared Gtudy willleadatd agrees it

can be formed on either side of the equament or to the resolution of theological dif-whg called our father in faith to journey
tion which will make friendship difficult. ferences, which are profound and irreducito a new future,

Foll ower s of tohlews 6biea ©Onthe eanttary, ore bofithg mastvalumay we who name ourselves children of
vis-a-vis Christianity and Islam, Christians able results of the dialogue may be preAbraham,

vis-a-vis Islamd can be at best irritated, atcisely to understand those differences be€all to mind all who honour him as fa-
worst outraged, by the way in which theirter. But there can be also a strong sense tH3g"-

own faiths are appropriated, reinterpretethe very act of being addressed by th%ﬂgzg }grr](\)N%gzrir:dthaen\(jv%?(ljeEg?/vg]lﬁezo(;?]h’
or added to by impertinent newcomersWord, of learning together from God, isearth and lived among us

Those who &Ghmstans inl itself @ spditual exercise; as one theologiaRsse who follow their Prophet, who lis-
relation to Judaism, Muslims in relation tosaid of an early exercise in inter faith diatened for the word in the desert

both Judaism and Christiardtycan be | og u e : 606The Spirit AWB8hspedA ofnmurity ateOnpathe f or

stupefied that others can clingtowaysof ussi on, but the minheardeu i n which we met
believing and acting which are clearly Lord of reconciliation, God of the painful
outdated and discarded. From both per-PRAYING FOR RECONCILIATION sacrifice uniting humankind, _
spectives, there can grow an affitude which participants in genuine dialogue be}vNe long for the day when you will provide
dismisses the other as inferior to ourselve or all nations of the earth your blessing

. een people of different faiths have comef peace.
2238 Véeitr? é? \t,c: o?he ; Ev;r(;hhgld tl?cZ:irgrgho(E) realise, reconciliation between Jewput now when strife and war are at hand,
: Y, pp hristian and Muslim cannot be achieved if€lp us to see in each other a family like-

a supersessionist theology can lead to iflis essayed in human terms alone. A rless, our inheritance from our one father

distancing from the other which makes . N . braham.
reconciliation harder to achieve. current danger of inter faith dialogue is tha

it can easily be limited to a kind of negotia- eep hatred from the threshold of our

. - ) hearts, and preserve within us a generous
However, we should pause before acception between religious representatives facs‘pirit which recognizes in both foe and
ing this bleak logic as compelling. It is aing one another across a table. Such a diffend a common humanity.
way of arguing which has in large measnamic shuts out the reality of the divine;This we ask in the name of the one who
ure succumbed to human patterns dfiowever much the name of God may beame to offer us the costly gift of abundant

thought in leaving no room for the myste-mentioned in official dispatches. The chil-ife.
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Adrift and Dangere(

Mary Edgar, from the Society of Friends, de-
scribes her work with the Alternative to Vi€
lence program in Uganda, whose violent ut
stable past has given rise to a large numg
of excombatants, fighting men, who desper- I =S\
ately need to be reintegrated into society. ‘ = [ '

I n January and February 2006 | had the opportunity to spend turn to their homes and families. When
some time in Kampala, Uganda. | had the chance to meet an igesyv\;::grs”:;n;?gg i%‘éﬂdhéﬁf}‘ééhférsfﬂ;g y
W_ork with Gr_ace and Joseph Sirrah, of theN_atlonaI Reco_n_cnlatlon and their futures bleak. They were foared.
Aid Foupdatlon(NAREAF). Among other things they famhtqte the by the communities they returnedstif
Alternatives to Violence ProgranfAVP)d a program that assists ex nothing else they were feared for what
-combatants to reintegrate into Ugandan society. | attended onet hey mi ght be 6pl ottt
such program and witnessed at first hand the understanding that g:)erzr:]"aer:ﬁy ";?]'éego‘t’r;iigipgogsg’ogﬁntirt‘;
grew in the participants as .the yvorksho_p progressed: E?< to make a living and given no pension
combatants are often outcasts in society, which can cause isolationy fact one excombatant that | met, who

depression and further violence. Often these people become danfought in WWiII in theKings African Ri-

gerous, both to themselves and to society. fles had his bank account frozen and is
still unable to use the money that he le-
Ugandads violent, able slivire,b dittouglp many of thans gatlyearned.

sulted in a large number of ex were trying using their ingenuity and

combatants, trained fighting men, who imaginatio® for example raising lung- If the opportunity comes for these people
now need to be reintegrated into society. fish in a pond to sell for food, as well as to return to the army, or another army,
So in October last year | readily returned other more conventional ways. The they will take it. There is no other way
to Kampala at the request of Grace and community members often had a prob- for them to make money to live. Quakers

Joseph. The following paragraphs are alem integrating into the community  like myself feel that we need to try to
description of our work during the last although some were simply caring citi- prevent this from being their only option.
few months of 2006, with workshops in zens. We need to give them the opportunity to
Kampala and Palissa. train in areas which will give them a sus-

It is easy to look at an ewombatant and taining life so that they, their families
The Kampala workshops were attended say to oneself that he was one of Idi (probably new families) and communities
mainly by excombatan® many young Ami nds t hugs. B u t (prophbly nneve pognmunities) kcan liver t o
ex-rebels, including women, from the the history, one sees thatwhenldiAmin peacef ul 'y and ful fi
West Nile region, and some from other came into power he was taking over the need whether it be to earn money or
regimes, who are still marginalized by the from Obote, who was doing a bad job out of frustration and hopelessness in their
government and society. Many were of running t he c o ulivaskty return ta fightingoand vipense s
imprisoned after they were demobilised the beginning were good for Uganda, in order to eat and feed their families.
and then lived in exile in Kengaat least and idealistic young men joined the
one was still in the process of returning army, idealistically believing they were In the workshops | was most struck by the
home to Uganda. There were also somedoing the right thing to build Uganda gentleness of most of the participants.
interested community members.  The into a strong, peaceful country. These Some weeg a little brusque oithe out-
Training for Trainers workshop had men were then caughtthey were in  side, but when we discussed, as we do in
twentyone graduatésall of whom are  the Ugandan arndyfighting for their ~ AVP, some quite personal topics, the pain
keen to go out and help facilitate more country. They learned all the skills of felt by these exxombatants was obvious.
AVP workshops. the military and war. When the regime The outside was tough, the inside hurting.

changed the military people were ousted Given the fighting skills of these men and
The workshops in Kampala were different as well as the lead&rand the women, this is a potentially dangerous
from the ones in Palliéaa small toon. 6 Ugandandé sol di er scombnatora nviore thaA ome pabtisipant
The people were more varied in Kampala, soldiers and were thrown in jail. was from the north where the problems
with different histories, but all of the ex have been going on for the last twenty
combatants (and community members for Something similar happened with the years. These people have recently been
that matter) were marginalized in some other regime changes. After jail and granted amnesty and their stories are of
way. They were unable to make a reason-exile, the men and women want to re- years fighting in the bush in exile, argl
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shop could not be given in
Pallisa this time. The
timing was bad for the

Adrift and Dangerous
continued

farming facilitators and so
now they have returned to their originalj t coul dnot take pl ace.
communities and have nothihgvhen However, we had a bee
they were granted amnesty they wergeeping workshop which
given a small sum of money and nothingvas very successful. The
more. Whatever we feel about what theparticipants were very
may deserve, from a purely practical poininterested and surprised
of view, there is unlikely to be a truly that beekeeping was
peaceful period when they do not have theithin their capabilitied
skills or opportunity to work, earn a liv- both financially and with
ing, or even help themselves by growingheir new information.
their own food. In addition to their pre- The participants learned
sent poverty and frustration, many alsthow to obtain a basic Af-
have HIV/AIDSY an added incentive to rican beehive, and how An ATV workshop in action. These people have been trained to fight,
give them the opportunity to be self to attract a colony of beesand that was their way to solve problems. In the workshops they lis-
sustaining and newiolent to prevent the take care of them, harvth]ened to alternative to violence suggestiénand were receptive.
virus being spread further. the honey and market it. The informatiorother people and cultures and feel that we
they gathered from the workshop was basknow the answers to their problems. But
In Pallisa the people were different. Mostand very practical. There were demonstra-t 6 s easy for us to
of the participants in th&econd Level tions of how to do all the steps, and a-beémposing solutions on people very often
workshop were egombatants, but in the hive was put in a suitable position inthedoe s n6t wor k. It os
Basic Levethere were quite a lot of local grounds of the restaurant where the workhe cause of a problérin many cases
politicians too. The councilors were intershop was held. The participants can returwe are the cause ourselves, as a culture,

C

ested in the AVP both for themselves antb check on the hive in the future. Informat hr o u g h 6traditional

also to evaluate them for future use in théion was handed out to the potential bee- hr ough t he O6moder nd

are@ hopefully government sponsored. keepers to help with collecting and processzolonisation. People can solve their own
ing the honey, which it was not possible tgroblems, and we can offer our help to
It seems that in the rural areas there aredemonstrate in the workshop. Many of thearry out the solutions. | feel that this is
lot of land disputes. When, during theparticipants were motivated to get a beethe most effective way to help and the
workshop, we spoke of, or role playedhive and begin to start attracting a colony. most satisfying for everyone. It will
land disputes and how they were dealt probably cost less, and the people con-
with, | found it quite shocking to hear At the closing of the whole workshop incerned own the solution as well as the
how often the solutions were violént Pallisa, the Minister of Health (who is inproblem.C
physically violent too. They were trained,fact an MP in the Pallisa area) had been

most of them, to fight and that was thenvited to talk. He, himself, was an-ex Mary Edgarwas born

way to solve a problem. They listened tcombatant (an army major by rank), and he in the UK in 1944 and

the alternative to violence suggestid®ns seemed to be very receptive to the need for married a Scottish

and were receptive. In fact | was amazethore programs to help @ombatants inte- Canadian. She now
how receptive theygmwetre.i ntTheyi dioniddn | $§ kei et yljvesonH@rmqnithgn@t
violenced but they have learned from aise any money, but he did seem genuinely shores of Lake Erie.

young age that this is how problems areo wish to help where he could, most espe- She writes:

solved. Many of their fathers and grandeially in connection with the HIV/AIDS,

fathers were also in the army in coloniathis being directly under his ministry. | taught English as a

and postolonial times and passed on second language to

their conflict solving skills to their chil- What | like about these workshops and thi@dult immigrants to Canada for ten years.
drerd all of which was reinforced when whole project here is that NAREAF is a!en became involved with the London Food
. L - ank (distributing free groceries to needy
they were themselves in the army. Howgandan organization. | really believe thaf o o ™ <o community). Here | came
will the cycle ever stop? It will st@pl they know what is needed to solve theibeross exstudents of mine who were not get-
saw the peopfe mostly men, but some own problems and can provide the solutiofing on well in Canada most of whom came
womerd who seemed to me like themselves. They do need help though, angm wartom, conflict ridden countries. They
6spongesO, waiti nglambapgylosgee alittlep B\aPostarfediihwould maven preferred to stay in their own
-violent methods to solve their variousthe United States (developed by Quakerspuntry, but had been forced to leave. Three

disputes. We have to follow this up ands but it has been seen to be of value by®€ars ago | discovered
see that there are more workshops in odgandans for Ugandans, and it has beef! © ' enced6 project, deve

der to ensure that there are facilitatoradapted to a certain degree by differerf™ "d began to participate in workshops in

within each community, and also to enorganizations and institutions. For INStaNCe gming that AVP was a widely used method
able the recently graduated facilitators ttMa k er er e Univer sit ¥ Oficas Méntindht RSB ko G healt @ S
get the experience they need. adopted AVP as one of its programs and Sgecided to look for opportunities to help there.

have other cultural groups. | think we, inThrough the Quakers | found NAREAF and
Unfortunately the organic farming work-the western world, find it easy to judgeloseph and Grace Sirrah.

womends prison close



